《Whedon’s Commentary on the Bible – 2 Peter》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

I. EARNEST APPEAL FOR CHRISTIAN GRACES AND SOLEMN DILIGENCE, 2 Peter 1:1-21.

1. Peter’s address to those of like faith; and benediction, 2 Peter 1:1-2.

1. Simon—Greek, Symeon, used only here and by James in Acts 15:14.

Servant—So St. Paul, Romans 1:1. 

An apostle—See on 1 Peter 1:1. The assertion of apostolic authority is here eminently important in view of the purpose to se t forth the true doctrine of Christ in opposition to the heresies of false teachers. 

To them—The same persons primarily as are addressed in the first epistle, (chap. 2 Peter 3:1,) yet including all believers in Christ. It is, thence, a catholic epistle. 

Have obtained—As a gracious gift, as if by divine allotment. 
Like precious faith—A faith of equal value with that which the apostles themselves possessed, procuring the same salvation and on the same terms. 

Through the righteousness—Rather, in the righteousness. Righteousness is not the instrument by which faith results, but the element in which it rests. Nor do we understand by it God’s attribute of righteousness, or his righteous way of dealing, but the righteousness which he gives to the believer. To those in this state of salvation this epistle is addressed. 

Of God and our Saviour—In the English form the first term signifies the Father and the second the Son; but the Greek requires us to read, Of our God and Saviour Jesus Christ, thus identifying God with Christ. Note on Titus 1:3. At the outset the apostle asserts the Godhead of Christ, in view of the errorists against whom he is writing.



Verse 2 

2. Grace—In which the believer lives. 

Peace—Its fruit. 

Be multiplied— With this prayer for increase agrees the final exhortation to growth, in chap. 2 Peter 3:18. 

Through the knowledge—’ επιγνωσις, knowledge upon, full knowledge; the keynote of the epistle. It occurs, also, in 2 Peter 1:3; 2 Peter 1:8, and 2 Peter 2:20. 

Of God—The Father, who is truly known only as revealed in the Son. 

Of Jesus our Lord—The Saviour, who is also supreme Lord. This unusual expression, found only here and in Romans 4:24, lifts the standard against the deniers of 2 Peter 2:1. This knowledge is both doctrinal and experimental. It lies at the foundation of all true religion, and is the element in which all grace and peace begin and grow. Moreover, increase of the knowledge is the indispensable condition of increase in the grace.



Verse 3 

2. God’s great gifts and promises call for rich Christian culture and graces, 2 Peter 1:3-9.

3. A proper punctuation commences here a new sentence, which extends through 2 Peter 1:7. 

According as—Rather, Forasmuch as; laying the foundation for the exhortation in 2 Peter 1:5-7. 

Given… us all things— Whatever pertains to the work of salvation and the life of holiness is God’s gracious gift, originating in, and bestowed by, him. The all things is, in the Greek, emphatic, and must be taken in the broadest sense, as including whatever is in any way connected with raising us up from the death and ruin of sin to the fulness of the glory of heaven. They are brought to us by his divine power; probably referring less to its operation in their provision, as in the incarnation and resurrection, than to it in the actual gift of salvation. 

Life—Spiritual life. 

Godliness—Reverential piety toward God. The two words express inward and outward holiness. 

Through the knowledge—No mystical rites or superstitious observances can obtain the least of the all things: the declared and successful instrument is knowledge, the coming to a full knowledge. Grace and power are the supernatural essentials to holiness, but they work through the truth received, and in accord with our rational nature. 

Him that hath called us—God, yet, nevertheless, our God and Saviour Jesus Christ, as in 2 Peter 1:1, and especially because 2 Peter 1:8 defines the knowledge as of our Lord Jesus Christ. 

To glory and virtue—The best texts agree in reading, By his own glory and virtue. Glory belongs to his Godhead: virtue is, as in the Greek of 1 Peter 2:9, his moral excellence and perfections. By all the attributes of his nature he called us to the blessings of the gospel.



Verse 4 

4. Whereby—By which, namely, his own glory and virtue. 

Are given— Better, He hath given. He who called us has also, by the same instruments, supplied the means of attaining the object of the call. 

Exceeding great— Rather, the greatest; greater cannot easily be conceived. 

Precious—Of inestimable value in themselves, and costly in their price. The promises are not Old Testament promises of gospel blessings, but general promises contained in the gospel itself, such as of pardon of sin to the penitent, the ever-availing atonement and powerful intercession of Christ, and the renewing and sanctifying Spirit. 

That by these—By means of these promises, heartily believed in and fulfilled. 

Ye might be—Rather, Ye may become; for it is to be completed as well as begun. The apostle now changes from the us hitherto used, meaning Christians in general, to ye, bringing the grand aim of these glorious promises directly home to his readers. 

Partakers of the divine nature—Pantheism holds that we, and indeed all things, are a part of God. Buddhism teaches the highest perfection to be absorption into God, ultimating in nonentity. Christianity, by the divine presence in us, makes us like God in holiness, love, and all the characteristics of his moral nature. This is Christian perfection. Beginning in the new birth, its advancement and completion are by the promises, which belong to the all things; so that most truly does divine power work out for faithful believers the divine nature. Fundamental to all, however, is the fleeing away from, the renunciation of, the moral corruption that so widely befouls the world, and that has its source in base, wicked lust. God’s call is to purity: that of the false teachers is to corruption. 2 Peter 2:18.



Verse 5 

5. And besides this—Rather, Even for this very reason. 
Giving—The Greek means, bringing in by the side of. God has done his part, as shown in 2 Peter 1:3-4; now do you do your part in bringing your own diligence into action by the side of what he has done. 

Add to your faith—Rather, furnish in your faith; that is, in the exercise of your faith furnish, besides it, virtue. The verb originally means to furnish the musicians and equipments of a chorus. In this choir of Christian graces each added one, as Bengel suggests, prepares for the next, and corrects and perfects that which precedes. Faith is already in possession, (2 Peter 1:1;) but faith may become feeble or antinomian. Therefore, in its exercise, furnish virtue, or all moral excellence, especially courage to do and suffer. Lest virtue, unguarded, should be impulsive or rash, furnish in it knowledge of God, truth, self, and duty.



Verse 6 

6. Knowledge, perverted, may become conceited and self-indulgent, as in the idol feasts at Corinth, (1 Corinthians 8:1; 1 Corinthians 8:10,) and in the teachings of the Gnostics; in your knowledge, therefore, furnish temperance— self-control—by which all desires and passions shall be held in proper check, often even to total abstinence, as, for instance, in intoxicating drinks. The question of amusements falls under this rule. But as severe self-control may become ascetic and intolerant, it must be tempered by patience, or patient endurance; and in exercising patience, to guard against a stoical apathy or indifference, furnish godliness, fearing, trusting, and communing with God.



Verse 7 

7. Godliness, unguarded, becomes morose and estranged from brethren, and loves its own solitude; therefore, in your godliness furnish brotherly kindness, or rather, brotherly love. And lest this become narrow and bigoted, in your love of the Christian brotherhood, furnish charity, a love that looks out beyond and embraces all mankind. Of these graces, love, then, is the crown. The order is not that of succession, for they all grow together, and are all essential to a full symmetrical Christian character.



Verse 8 

8. These things—The graces just enumerated. 

Be in you—Not merely existing, but residing. 

Abound—Increase and grow, as they ought and will, if, while God does his part, we are careful to do ours toward becoming partakers of the divine nature. 

They make you—Such is their true function. Sanctification is by faith, indeed, but these things must accompany the faith. 

Barren—Better, Inactive. 
In the knowledge— Rather, Toward the full knowledge. This is the goal. The culture and increase of these graces leave no room for idle dreams; and work produces its fruit in a true progress toward the perfect knowledge of our Lord, the Sovereign; Jesus, the Saviour; Christ, the Messiah.


Verse 9 

9. But—For; enforcing 2 Peter 1:8 from the contrary view. 

He that lacketh these things—Literally, To whom these things are not present; making a sharp contrast with be in you, in 2 Peter 1:8. They should supplement faith, but do not. 

Is blind—To God’s law of holiness, and self-blinded by his own neglect. Cannot see afar off Literally, is near-sighted. He sees only things near by—as the present moment and personal gratification; and constant looking at objects close to the eyes destroys the power of seeing those at a distance. 

And hath forgotten… purged—Literally, Having received forgetfulness of the purification of his former sins. The simple falling out of memory of so momentous an event as the soul’s cleansing from sin, is sad; but here is lethean forgetfulness inflicted by a judicial hand.

So backsliders sometimes come to deny that they were ever pardoned.



Verse 10 

3. And for diligence to secure our election and heavenly entrance, 2 Peter 1:10-11.

10. Give diligence—In ceaseless effort, because of what has just been urged, and of the promised glorious result. 

Your calling—To faith and holiness. 

Election—To a place in the spiritual Israel. 

Sure—Firm, secure, a proven fact. The reason assigned is, if ye do these things, ye shall never fall; and, as St. Peter could not employ an unmeaning hypothesis, it follows, if ye do not these things, ye surely will fall. The calling and election are both God’s work. The calling precedes the election, both in the text and in order of fact. These brethren had been called; they were also elect, (1 Peter 1:1,) and elected on their acceptance of the call. The apostle’s object was not, as some theologians suppose, to show how they might themselves assuredly know that they were truly called and elected, but to teach them how to maintain their already accomplished calling and election to the end. They might fall; in which case the election would become null, and their rejection of God would be followed by his rejection of them from his elect people. The absurdity of a fall from something they had never had, is a conception of a later date.



Verse 11 

11. For so—You, for your part, doing these things. 

Shall be ministered—The same Greek as add, 2 Peter 1:5. God, on his part, will richly furnish you with your hoped-for entrance into the heavenly kingdom. Thus God’s work and man’s work unite in securing our eternal salvation. 

Kingdom… Christ—The assertion of the kingship of Christ fitly closes the discussion.



Verse 12 

4. Hence, this his solemn apostolic reminder, specially in view of his near decease, 2 Peter 1:12-15.

12. Wherefore—Because the only way for you to heaven is that above set forth. 

I… not… negligent—The best texts have μελλησω, I shall be about to, nearly equivalent to, I shall be careful. Here speaks the faithful pastor. 

These things—The things already written and those connected with them. They already had his first epistle, and would soon receive the present one, by which they would always be reminded of these vital truths. 

Ye know—Yet need the reminder. 

Established—With firm conviction. 

The present truth—Not the truth herein set forth, but the truth already received and present with them.



Verse 13 

13. In this tabernacle—His body, the tent in which the I, the real Peter, dwelt. See notes on 2 Corinthians 5:1. He thinks it right, as long as he remains in it, to stir them up by reminding them of the truth, and admonishing them of the danger of departing from it through the seductions of the false teachers.



Verse 14 

14. Knowing—The Lord Jesus had said to him, pointing to his death by martyrdom, “When thou shalt be old, thou shalt stretch forth thy hands, and another shall gird thee, and carry thee whither thou wouldest not.” John 21:18. He was now become old, and well knew that the end could not be far distant. It is not needful to suppose, as do some, that he had received a recent revelation of his death as near. 

Shortly—Quickly, swiftly, rather than soon. Whenever the departure might come, it would be sudden and rapid. Calmly does the apostle speak of the putting off of my tabernacle, as if it were a garment, leaving the inner man, the soul, living and untrammelled.



Verse 15 

15. I will endeavour—The give diligence of 2 Peter 1:10. In 2 Peter 1:12-13, he proposes a continued reminding of his readers during his life, but he now intends to enable them, after his death, to always remember his teachings.

It may be, that besides the two epistles he also contemplated some further writing. 

My decease—The very word used in Luke 9:31 of the topic of the conversation of Moses and Elias with Jesus; literally, my exodus. In three successive verses we have the dwelling in, the putting off, and the going out of my tabernacle. Clearly, St. Peter was no materialist or annihilationist.



Verse 16 

5. For no fable is our gospel; being confirmed by the transfiguration voice, 2 Peter 1:16-18.

16. Made known… power and coming—It seems evident that the false teachers, in full view of whom the apostle is writing, had pronounced his teachings respecting the present lordship and future appearing of Christ without foundation. If made known refers to his oral teaching, we may learn its character from Acts 2:32-36; Acts 3:16; Acts 3:20. Our Lord’s resurrection, reign, and coming to judgment, were staple topics of apostolic preaching. A fine Pauline specimen is in Acts 17:31. More probably, however, the reference is to St. Peter’s first epistle. The power of Christ is clearly declared. The “lively hope” is by his “resurrection.” 1 Peter 1:3. He is the Redeemer. 1 Peter 1:18. He is “on the right hand of God,” and supreme over “angels, and authorities, and powers.” 1 Peter 3:22. He is the final Judge. 1 Peter 4:5. As to his coming, we read of his “appearing,” 1 Peter 1:7; his “revelation,” 1 Peter 1:13; the revealing of “his glory,” 1 Peter 4:13; and the appearing of the “chief Shepherd,” 1 Peter 5:4. That these things are myths, those false teachers asserted, and modern infidelity insists. 

Cunningly devised fables—Pagan mythology was full of them, as were the cabalistic stories of the Jews. Such, too, were the fanciful systems of the Gnostics and others. St. Peter may have had especially in mind his old acquaintance at Samaria, Simon Magus, who, besides giving himself out as “the great power of God,” (Acts 8:9-10,) claimed that of him and his paramour, Helena, were born the angels, who made the world. Now, St. Peter says, it was not following such skilfully-devised fictions he made known the Lord’s power and coming. On the other hand, he had had a personal view of his glory. 

Were—Better, Had been made. 
Eye-witnesses—A technical term given to those initiated into the Eleusinian mysteries, and allowed to have the nearest view of them. So Peter, James, and John, had been admitted to a full view of Christ’s glorious majesty at his transfiguration. Matthew 17:1-5.



Verse 17 

17. He received… honour—In what the voice of God, the Father Almighty, declared. 

And glory—From the brightness of the overshadowing cloud of glory, transcending that of the transfigured Jesus, whose “face did shine as the sun, and his raiment was white as the light.” “We beheld his glory,” said John, referring to the same scene, “the glory as of the only-begotten of the Father.” John 1:14. 

There came… glory— Literally, a voice was borne to him by the excellent glory, such as this, this is my beloved Son. This excellent glory must be taken as identical with God.



Verse 18 

18. This voice… we heard—And hearing, the three fell to the ground. 

Holy mount—Now generally admitted to be Mount Hermon, called holy because of this manifestation there, just as Moses at the burning bush in Horeb stood on “holy ground.” See Exodus 3:5. The apostle’s personal presence, his personal seeing, and his personal hearing, as described by himself, show his competency for this solemn authentication. The facts thus testified to exhibit Christ as the proclaimed Son of God, and as possessing the full dignity and glory of that sonship.

How the transfiguration proves the second coming, is a difficult question with expositors. Some take it, as Wordsworth, as a type and pledge of the coming; but this is nowhere affirmed in Scripture; nor do we agree that Matthew 16:28, to which they refer, points to either the transfiguration or the coming. The transfiguration did present our Lord in his glorious personality and divine Lordship irrespective of any advent.



Verse 19 

6. And by more sure spirit-moved prophecy, 2 Peter 1:19-21.

19. The connection with the preceding, as the και, also, shows, is very close. 

A more sure word—It is incredible that St. Peter meant to say, as he is commonly understood, that the testimony of prophecy to Christ is more sure than his own, just given, of God’s uttered words, or than that of miracles, like raising the dead; and his Greek, better translated, really says, And we have more sure the prophetic word, namely, respecting Christ’s character and glory, than we had it before the transfiguration. That word or doctrine, pronounced him “Mine elect, in whom my soul delighteth,” (Isaiah 42:1;) the audible words of God confirmed it; as did the scene on the mount the loftiest Old Testament description of him. Or, more generally, its predictions of him, (not prophecy generally,) summarized by St. Peter as “the sufferings of Christ and the glory that should follow,” (1 Peter 1:11,) are confirmed by their fulfilment. Bloomfield quotes from Rosenmuller, “The prophecies had always a great authority with us; but now they have a far greater, since we see events so aptly corresponding to the predictions.” And thus, assured faith more firmly holds those of his kingdom and glory not yet fulfilled. 

Whereunto… take heed—In giving attention to the prophetic doctrine concerning Christ, ye do well, comparing it with the historic facts of his birth, life, character, death, resurrection, and exaltation, thus increasing in “the knowledge of our Lord Jesus Christ.” 2 Peter 1:2; 2 Peter 1:8. 

As unto a light—A lamp glimmering in a dark dismal place, and necessary until the day dawn, dispelling the darkness. 

The daystar—Phosphorus, the morning star, the forerunner of the sun. The prophecies of Christ were intended to give a degree of light to benighted minds; feeble, indeed, as compared with that received from the evangelists: but their fulfilment shows clearly both the truth, and the way to happiness. To this light they were to take heed. There seems to be here no reference to the second coming of our Lord, as even Alford admits.



Verse 20 

20. Knowing this first—The apostle knew well the need of this caution for all prophetic investigators. 

No prophecy—Not limited now, as in 2 Peter 1:19, but general. 

Of any private interpretation—”The cross of interpreters,” says Wolf. Whitby, Macknight, Clarke, and others, understand private invention or suggestion, which, however, is about what is said in the next verse. επιλυσις occurs only here, but its verb is used in Mark 4:34, of Jesus’s expounding his parables to his disciples; and its usual meaning is explanation or interpretation. The various expositions of private may be reduced to three:—(1) The prophets themselves often did not know the import of their own predictions. This is true; but it is no reason for the caution; nor does the divine inspiration of the prophecies explain the inability of the prophets to understand them. (2) Some refer it to the readers; but to bid them give attention to the prophecies, and then add that they cannot understand them, would be a singular procedure. Nevertheless, as matter of fact, prophetic interpretations before fulfilment are seldom verified by events, as, for instance, in the Jewish preconceptions of the Messiah. (3) As meaning that prophecy is not self-interpreting. St. Peter uses the word ιδιος in eight other places, and in the sense of its own in every instance. This fits the caution, assuring them that the full meaning does not lie on the surface, and that they will need to search for it, as did the prophets themselves, (1 Peter 1:10;) and also intimating that the explanation must be found in the event. The Gnostics interpreted many of the prophecies after their own fancies, often violently torturing them to adapt them to their own systems. On the other hand, though the prophecies are not self-interpreting, they are true, for they proceed from the Holy Ghost.



Verse 21 

21. Not… of man—The Scripture prophecy had no human author. It was not borne to the prophet or to men by the will of himself or of any man. He was simply the instrument in delivering it. 

Holy men of God—They were called to a holy office and used in a holy work; besides which, they were, as a rule, holy in character and life. But holiness does not constitute a prophet. They spake, being borne by the Holy Ghost. He was sole author: their minds and speech were taken possession of, and borne along by his might, and made to utter, under his impulse, whatsoever he pleased, whether they at the time understood it or not.

02 Chapter 2 
Verse 1 

II. WARNING AGAINST FALSE TEACHERS SOON TO APPEAR, 2 Peter 2:1-22.

1. Their doctrine, influence, and doom, 2 Peter 2:1-3.

1. False prophets—While there were these holy men and true prophets among God’s people, the ancient Israel, there were false prophets as well. Some pretended to be prophets who were not, and some prophesied “out of their own hearts,” who followed “their own spirit,” and saw “nothing.” Deuteronomy 18:20-22; Jeremiah 28:15-17; Ezekiel 13:2-3. 

False teachers—Teachers of falsehood in the Church, the spiritual Israel. 

Privily shall bring in—Literally, Shall bring in by the side of. By the side of the true doctrine already received, they would bring in what seemed to be truth, not, at first, in open antagonism, but stealthily and unobservedly. 

Damnable heresies—Rather, Heresies of destruction. For they led to perdition. The word heresy ordinarily, in the New Testament, means a sect or faction; it here is nothing created or founded, but brought in, and must have the sense of doctrine. The character of these heretics is so fully described in this chapter that there is no mistaking their identity. Adopting the theory that all evil is in matter, they easily fell into the inference that the grossest immorality is consistent with sinless purity. The logical culmination of such a doctrine was in a denial of Christ’s authority over them as Lord and Redeemer. On this shocking doctrinal heresy, so subversive of the glory of Christ, the apostle’s mind fastens, as shown in his next words. 

Denying the Lord that bought them—Some think that God is meant, but incorrectly, for as idolatry is not alleged, that would make them atheists, which they were not. The word for Lord is δεσποτης, master, denoting supreme authority and sovereignty. These false teachers had charged St. Peter with misrepresenting, in his first epistle, the power and dignity of Christ. See notes on 2 Peter 1:16. They denied, then, the Godhead of our Lord Jesus Christ; they denied his lordship over men and angels; and they denied the redeeming efficacy of his death. 

Swift destruction—As a result of this denial; for they repudiate the only Saviour. The Lord had bought them with his own blood; and yet they are miserably self-destroyed. It indisputably follows, from this passage, that some for whom Christ died will finally perish. Efforts are made to escape this inference; such, for instance, as Scott employs, who says, “It is not requisite to understand the apostle as declaring that the Lord Jesus Christ had died with an intention of redeeming these very persons.” Most certainly not; yet he does expressly declare that Christ did redeem them, and he would be a bold man who would venture to affirm that he redeemed them without intending it.



Verse 2 

2. Their pernicious ways—Most of the oldest and best authorities read their licentiousness. They carried their doctrine into practice; and the prediction that many would follow their example of dissoluteness, and think it purity, was abundantly fulfilled. Irenaeus says, that Simon Magus taught that “they who believed in him were free to live as they pleased, and that men would be saved by his grace, and not according to their works; and that nothing is good by nature, but only by institution. And therefore his votaries live in lasciviousness.” The immoral conduct of these Christian professors inevitably caused Christianity to be evil spoken of. Clemens Alexandrinus gives as a reason for his writing, the infamy brought upon the Christian name by the shameless lives of false teachers, and the necessity of disabusing the public mind.



Verse 3 

3. Through covetousness—Rather, in it, living and moving in it as their atmosphere. 

Feigned words—Crafty, oily speeches. 

Merchandise—Gain; make money out of you. St. Paul found their parallels. See 1 Timothy 6:5; Titus 1:11. The commentators find them pervading Roman Catholic history. 

Whose judgment—God’s condemnation of such sinners. 

Lingereth not—It may seem to be doing nothing, but it is really at work. 

Damnation—Eternal destruction. Years before, when Simon Magus sought to traffic with him for the power of conferring the Holy Ghost, St. Peter used the Greek of this very word: “May thy money be with thee unto destruction.” Acts 8:20. 

Slumbereth not—It is not nodding, as if in a doze, but awake, to overwhelm them.



Verse 4 

2. The certainty of their punishment maintained from three historic precedents, 2 Peter 2:4-12.

a. First case—The fallen angels.
4. Angels that sinned—When, why, how, or how many, we are nowhere informed. We only know that some angels “kept not their first estate, but left their own habitation,” (Judges 1:6,) and that they sinned. Inasmuch as sin is transgression, it follows that they were living under law, and were therefore in a state of probation. By their sin they fell under God’s displeasure and into swift punishment. 

Cast… to hell—Literally, Thrust down to Tartarus. Only here is the word found in the New Testament. In the Greek mythology, Tartarus is the lowest part of Hades. Hesiod (Theog. 721,) speaks of it as the place below the earth where the rebellious Titans are enchained and the souls of the wicked are confined; and Homer (Il. 8:14-16) describes it as a deep gulf within the earth, with iron gates and a brazen entrance. Note Ephesians 4:10. Whatever be its real locality, St. Peter’s use of the word shows the remoteness from heaven to which the fallen angels were driven, and the hopeless wretchedness into which they were plunged. 

Delivered—As prisoners. 

Chains of darkness—Chains made of darkness, expressive of the impossibility of regaining that world of light from which they were cast down. Tregelles and Alford read, caverns of darkness. 
Reserved—Kept in custody unto the day of final judgment. 

God spared them not—And the case shows his rule of punishment of sin.



Verse 5 

b. Second case—The antediluvians.
5. Spared not the old world—That is, though his long suffering waited a hundred and twenty years for the repentance of the wicked, and though he gave them for that period the preaching and godly example of Noah, the blow, when the day of punishment came, was unsparing and terrible. 

Saved—Here comes in, by way of contrast, the idea of the preservation of the godly, which is as certainly God’s law of action as is the punishment of the wicked. 

Noah, the eighth—Not the eighth preacher, as some say, but, according to a frequent idiom, Noah, and seven others. 

A preacher—St. Peter alone mentions Noah’s preaching. He was a proclaimer of righteousness, heralding the coming flood, and exhorting the people to believe God, repent of their sins, obey him in holy living, and thus escape the impending wrath. Hebrews 11:7. But they refused, and that world of the ungodly was swept away. Such, and so terrible, is God when he arises to judgment; and such will he always be, with as little regard to numbers and as great regard to character.



Verse 6 

c. Third case—The cities of the plain.
6. Sodom—Interceded for by Abraham, but lacking its needed ten righteous men to save it. Genesis 18:32. The occasion and the manner of the destruction of these cities is narrated in Genesis 19. They are a standing ensample for ungodly men in all after time, warning them of the doom to which they are exposed. There are a full score of references to it in Scripture.



Verse 7 

7. Delivered—A second example of preservation of the godly, in the case of Lot. Genesis 19:12-23. Just is the same Greek with righteous, in 2 Peter 2:8. 

Vexed—Literally, Worn down by the conduct of the lawless in licentiousness. αθεσμος, says Bloomfield, “signifies a despiser of all laws. The term is applied to these, because they did not live after that primeval law, partly of nature and partly of tradition, with which they were favoured.”



Verse 8 

8. Explanatory of the vexed in 2 Peter 2:7. 

Vexed—Lot tormented himself by what he daily saw and heard of their conduct. The inference is, that he sought to reform them, though unsuccessfully.



Verse 9 

9. The conclusion from for if, of 2 Peter 2:4. 

The Lord knoweth how—And has both the power and will to do it, as he has showed. 

To deliver—As he did Noah and Lot, and as he always will his faithful people. 

Temptation— Any state of trial into which they are brought, by which their faith and obedience are proved. No exemption from temptation is promised; but we have the pledge of safety in it, and deliverance out of it. The Lord knoweth, also, equally well, with the same power and will, how to reserve the unrighteous, keeping them in custody unto the day of judgment, when their doom will be judicially pronounced. 

To be punished—Better, Under punishment, as the rich man in hades, (Luke 16:23,) and the fallen angels, (2 Peter 2:4,) in a penal state, and awaiting full and final punishment in the great day. Such terms exclude the possibility of a second day of grace after death.



Verse 10 

10. But chiefly—Especially, and most signally, does this knowing how to punish apply to the basely abominable characters here named. It was shown toward the people of Sodom, and it will be shown toward the false teachers and their followers. Bloomfield properly sends us to the first chapter of the epistle to the Romans as the best commentary on this passage. 

Despise government—Rather, Despise lordship. Opinions widely vary as to the proper reference, whether to God, Christ, Satan, angels, or civil magistrates. We think it is to Christ primarily, whom, as 2 Peter 2:1 informs us, the false teachers would deny, and then to all authority, human, angelic, and divine. 

Presumptuous—Daring men. 

Speak evil of dignities—Literally, Blaspheme glories; that is, those who exercise the lordship which they despise. Their blasphemy is, then, but the out-speaking of their inward contempt.



Verse 11 

11. Whereas angels—Jude is evidently speaking of a different matter. These daring, opinionated, but weak and helpless sinners, profanely rail at even the Lord who bought them, while angels, vastly their superiors in every way, do not, in reporting the conduct of these false teachers, bring against them a railing judgment in the presence of the Lord their judge, but simply state the naked facts.



Verse 12 

12. These—False teachers. As…
destroyed—Rather, As brute beasts, by nature born for capture and destruction. They profess a superior knowledge, but, as if they had no more reason than irrational animals, they condemn and rail at things of which they know nothing, as the glories of 2 Peter 2:10; and thus acting like beasts, they shall perish like beasts. In…
corruption—In it, as their element, they live; in it they grow; and in it they will go on until they shall be corrupted to death, corruption working out eternal corruption.



Verse 13 

3. Their viciousness of life, 2 Peter 2:13-18.

13. And shall receive—Better, Receiving. This participial clause, ending with unrighteousness, is simply explanatory of perish. Perdition is their duly earned wages. 
Count it—Rather, Counting it pleasure; commencing with these words a new sentence of pungent invective, which continues through 2 Peter 2:16. In the East it was a shameful disgrace to be drunken in the daytime. So 1 Thessalonians 5:7 describes the custom: “They that be drunken are drunken in the night;” but rioting by day would be a pleasure to these heretical profligates. 

Spots—Stains upon the Christian name. 

Blemishes—Disfigurements disgracing the Christian Church. Contrast with 1 Peter 1:19. 

Sporting—Revelling in the fruits of their deceit or fraud. Instead, however, of απαταις, deceits, Tregelles reads αγαπαις, love-feasts. This would mean that they make the love-feasts occasions for their baseness. But, in either case, feast undoubtedly refers to those festivals.



Verse 14 

14. Full of adultery—Rather, Of an adulteress. At the love-feasts their very eyes speak their insatiable lust, and do not cease from the sin of lustful gazing. Matthew 5:28. 

Beguiling—Laying baits for those not established in Christian doctrine and life. 

Exercised—They had trained their heart so thoroughly in covetousness, as a gymnast trains himself, that they had become skilful experts in all its arts. 

Cursed children—Rather, children of a curse, like “the son of perdition.” John 17:12. Their unblushing greed and abominable licentiousness had brought them where God’s curse was abiding upon them. 


Verse 15-16 

15, 16. The right way—The straight way of Christian truth and duty. The way of Balaam was a crooked way. A prophet of Jehovah, he used his prophetic gift for gain; and for the sake of personal gain, against the known will of God, he sought to curse Israel. Numbers 22:7; Numbers 22:17. He was a fair type of these false teachers, who used the gospel for the gratification of their avarice. His counsel to Balak to tempt Israel to sin does not seem to be included here. 

Rebuked… iniquity—Not, we think, by the ass, but by the Angel of the Lord, an Old Testament designation of Christ himself, who said to him, “Thy way is perverse before me,” extorting the confession, “I have sinned.” Numbers 22:32; Numbers 22:34. An additional element in the transaction was, the speaking of the dumb ass with a human voice; but the madness which she forbade was the foolish anger which led Balaam to smite her with a staff, and to wish that he had a sword with which he might kill her. Numbers 22:27; Numbers 22:29. The ass showed more reason than did either Balaam or the false teachers. St. Peter, as against all sceptics, holds this as a true historical event.



Verse 17 

17. Wells—They promise water to the thirsty traveller in the desert; but on his coming to them, they are dry. So these professed greater knowledge and purer truth, but the water of life they could not give to thirsty souls. 

Clouds—The best authorities read mists, which are clouds condensed, and darker, and give more promise of rain, so welcome in time of drought; but a whirlwind seizes and drives them away, and no rain falls. So with these teachers; they disappoint those that long for the truth. But their awful doom awaits them, for there is reserved for them the mist—rather, the blackness (which makes the chains of the fallen angels in Tartarus, 2 Peter 2:4)—of darkness, the deepest pit of hell.



Verse 18 

18. Speak… vanity—Their talk is pompously grandiloquent, but full of emptiness; a pretentious sensationalism admirably adapted to catch the unthinking. Thus laying baits in their own lusts—preaching for truth doctrines that work by licentiousness—they allure those who have embraced the gospel, and are but a short time escaped from the influence of their old heathen associates. 

Clean escaped—We read with the best texts, a little. Recently converted, and not yet fully instructed, they are the more easily entrapped by these deceivers.



Verse 19 

4. Their corruption and utter apostasy, 2 Peter 2:19-22.

19. Promise… liberty—Rather, Promising them liberty, themselves being. The great swelling was about liberty; nominally the Christian freedom which Christ effects for his people, (1 Peter 2:16,) but really a freedom to do as they pleased, being under no law and without restraint. Yet these promisers were most abject slaves, and ignorant of real liberty. The proof is on the very surface; they were overcome by corruption, and so were made slaves to corruption, John 8:34; Romans 6:16.



Verse 20 

20. The servants of corruption, not their victims, are meant. 

Escaped— The same word as in 2 Peter 2:18 and 2 Peter 1:4. 

Through the knowledge—Rather, in the true, ripe, full knowledge; the element in, and the means by which, the escape was made, showing that it was not a mere external reformation and a profession of religion without saving grace, as some theologians would have it, but a true experience of its blessed power. They were by it brought into the way of truth, the right way, the way of righteousness. 2 Peter 2:2; 2 Peter 2:15; 2 Peter 2:21. 

Entangled—Interwoven with them. 

Overcome—And so again enslaved. 

The latter end—Their last state of vice, that is, since their apostasy, is worse—lower and fouler—than the first.



Verse 21 

21. Way of righteousness—The way of justification from sin through faith in Christ, and of holy living. The laws for walking in this way constitute the holy commandment given them to be kept; but after keeping it for a time, they are now turned back out of it. Surely, then, they were once in it. Besides, the compound word rendered known means to know increasingly, and implies that they had once been living, growing Christians. 

It had been better—Because in ceasing to add to their faith, virtue, etc., (2 Peter 1:5,) they came to forget how Christ saved them, (2 Peter 1:9,) and fell into the guilt of apostasy and a lower depth of sin; because they sin against greater knowledge and have less excuse; and because they will therefore receive a severer punishment. 2 Peter 2:20-21 forcibly show the fall of these false teachers from a state of grace. Their certain doom is pronounced in 2 Peter 2:1; 2 Peter 2:3; 2 Peter 2:9; 2 Peter 2:12; 2 Peter 2:17.



Verse 22 

22. Proverb—These fitting illustrations (Proverbs 26:11) of the brutish sensuality and disgusting moral filthiness into which these apostates had sunk, close the horrible description. Both were probably current sayings.

03 Chapter 3 
Verse 1 

1. The fatal error of expecting Christ’s immediate coming, from the immediateness of the terms in which it is predicted, 2 Peter 3:1-13.

1. This—Literally, This epistle, already beloved a second, unto you I write. The first chapter is a general, yet direct, introductory address; the second chapter steps aside to portray the corruptionists to come; this resumes and finishes the direct epistle. 

Now—Literally, already; it is already a being-completed second epistle. 

Pure minds—In contrast with those corrupt minds whose portraiture occupies the last chapter. Those are the ungodly men of 2 Peter 3:7, bound to perdition; while you, warned of that day of judgment, will (2 Peter 3:17) beware. 

Remembrance—The apostle delivers not so much a new prophecy as he recalls, explains, and applies a whole body of old prophecies.



Verse 2 

2. The holy prophets—Of the Old Testament, whose predictions of a day of judgment all culminate in the one final day. 

The apostles—Literal Greek, your apostles of the Lord and Saviour. These are your apostles as sent to you, and Christ’s, as sent by him. The model comprehensive prediction is that of Matthew 24, 25, on which see our notes.



Verse 3 

3. Knowing this first—The great precaution is here now premised in regard to the judgment-day prophecies. The readers must not suppose that the terms of immediacy of time in the prophetic announcements of the second advent really mean that they are now, humanly, at hand. The same caution given in St. Paul’s first epistle, (2 Thessalonians 2:1,) is repeated in this, Peter’s last. 

The last days—The very caution defines the phrase. They are the last days before the second advent, however far or near that day may be. That they may be a very distant last days it is the very purpose of the present passage to show, and to explain that the distance of time is not contradictory to the immediacy of the terms. See supplemental note to Matthew 25. Also notes on 2 Thessalonians 2:1-8; Revelation 1:1; Revelation 1:3; Revelation 22:20. 

Scoffers—These words, and the entire passage 3-5, we identify with Revelation 20:7-9, when Satan, released from his millennial imprisonment, “the nations” are once more “deceived,” and an apostasy takes place. Compare notes on Mark 13:24-27; Luke 18:8. 

After their own lusts—A sceptical spirit and a licentious life.



Verse 4 

4. Where is—What has become of? These scoffers truly come from out the millennial Church. They long believed that old promise embraced in the Apostles’ Creed, that Christ would “come to judge the quick and the dead.” But ages have passed, and this coming is proved to be a ridiculous superstition. 

His coming—The word here is parousia, and when predicated of Christ, always denotes his literal bodily presence. The verb come, and noun coming, are often used of spiritual interpositions, but this parousia never. Note on 1 Corinthians 15:23. The word parousia occurs in the following passages: Matthew 24:3; Matthew 24:37; Matthew 24:39; 1 Corinthians 15:23; 1 Thessalonians 2:19; 1 Thessalonians 3:13; 1 Thessalonians 4:15; 2 Thessalonians 2:1; 2 Thessalonians 2:8-9; James 5:7-8; 2 Peter 1:16; 2 Peter 3:4; 2 Peter 3:12; 1 John 2:28. 

The fathers—The old fathers of the Church, who predicted and believed in the second advent. Through all the ages, from their time to the day of these scoffers, no Christ has come. But Satan has come in his spiritual power; and he has deceived these sceptics into the belief that there is no judgment-day, no divine Christ, no true God. Let loose from all religious restraints, they “walk after their own lusts.” 

Continue as they were—Literal Greek, remain just so. Dr. Chalmers was the first, we believe, to note that Peter here gives the argument of Hume against all miracle. It is the argument of the visible permanence of the order of nature. This continuous fact of the actual visible and reliable uniformity of nature’s order, is formulated by some presumptuous scientists into such a law as to exclude the Creator from interposing in the very succession of events which his divine will carries on. But every sensible theist can understand that things would stop of themselves if not energized by the constant influx of divine energy, and it is nonsense to doubt whether He who continues the series cannot interpose his power and act between the events that compose the series. God interposed when he originated terrene life; he interposed when he first created man; he interposed by Christ’s first advent; he will again interpose at his second advent. God’s clock is a clock of ages; after a long period it strikes; and sceptics fix their eyes on the length of that period, and forget that the stroke will ever again come.

When God’s hour is complete it is his own hand that strikes. 

From the beginning of the creation—Extending their affirmation a great way beyond their knowledge. That no interposition has ever taken place is more than any philosopher ever knew.



Verse 5 

5. It is to the Flood that our apostle appeals as an instance of a great interposition. A suitable instance; for its mundane reality is attested by a world-wide spread of traditions among mankind. Whether the deluge was literally world-wide or not, it was a true instance of a mundane catastrophe, justifying the possibility of a still greater catastrophe from the hand of Him to whom this globe is a speck. 

Willingly… ignorant—Men do not know the truth because they wish not to know it. 

Heavens… earth—The same antithesis as in Genesis 1:1, where the heavens precede the earth. 

Were of old—The celestial long preceded the terrestrial. 

Out of… in—Rather, through. 
The water—The isles and continents project up out of the water, and stretch their long extensions through the water. The one phrase describes the upward rise of the lands from water, the other, the horizontal projection of lands through it.



Verse 6 

6. Whereby—Literally, through which; that is, through, or by means of, the doubly-mentioned waters. By means of the waters the earth was overflowed with water. 

Perished—Not was annihilated, but wrecked and ruined; so as to require a renewal for any purpose of a moral kingdom of God on earth. A type, though perhaps a feeble one, of the final dissolution. As Adam Clarke notes, the divine fiat separating the oxygen of the atmosphere from the other elements could reduce the world to molten fluid. The same divine fiat could renew the earth in a new and divine perfection. All these changes may, under divine authority, take place in the natural order of cause and effect, or by the special interposition of the divine cause.



Verse 7 

7. Which are now—In antithesis to then was, in 2 Peter 3:6. 

By the same word—Same as the word of 2 Peter 3:6. By that word the cosmos was created; by this, it is retained in existence. 

Kept in store—Literal Greek, are treasured. 
Perdition—Same Greek word as perished, in 2 Peter 3:6.



Verse 8 

8. Our apostle now returns to the all-important caution in regard to time. It is on this point that the sceptical scoffers will fix. Remember that God’s hours are ages. Note on Acts 1:7. 

One day… a thousand years—In the prophetic predictions of the second advent the Spirit speaks by the arithmetic of God, in which the terms soon, quickly, humanly indicating a few days, divinely allow a few ages. Psalms 90.

And now the question may well arise, Why has inspiration thus used phrases of such nearness to designate an event which was to be, as near two thousand years’ experience has proved, so distant? Or, to express the thought in higher terms, Why has a divine arithmetic been thus used to express such a distance to human minds? Our reply would be this: The Spirit’s purpose is, to preserve in our minds an impressive conception of its nearness in spite of its distance. The divine intention is, to prevent our banishing it from our thoughts on account of its far futurity. In its momentousness to us it is nigh at hand, and time is no rightful factor in our calculations. Nay, the very greatness of its distance, far millenniums, perhaps, hence, demands that thought and language should bring it near. Sensible time is very relative. To us in the intervening spirit-world millenniums may pass with inconceivable rapidity. There ever is to us but a step, as it were, to the judgment-day. Note on Matthew 25:6. Hence, Scripture uniformly points us, with warning, not to the day of death, but to the resurrection and the judgment-seat of Christ.



Verse 9 

9. Slack—Behind time; like a rail-train that does not “come to time.” The divine programme is not unfulfilled because the nearness of the advent does not fulfil the human words. 

Is longsuffering—He suffers long. The apostle here illustrates God’s long delay with the world by his long delay with the impenitent. He spares a world as he spares a guilty man, in hopes of a result dear to the divine heart.



Verse 10 

10. Will come—With an emphatic will. For what we may call the Apocalypse of St. Paul, we look to 1 Corinthians 15:22-57; 2 Thessalonians 1:7-10; and 2 Thessalonians 2:3-8. And so we find the Apocalypse of St. Peter in this chapter, 5-13. But it was reserved for St. John to furnish the great Apocalypse of the New Testament. All three supply special points, but all three agree in the great sublime whole. 

As a thief—With a sudden surprise to the sceptic scoffers. It will catch them in the midst of their scoffs, and rob them of their argument. 

The heavens shall pass away— Note that the passing away is not of the earth, but of the atmospheric heavens of our earth. The visible heavens, as seen to the terrene spectator, are seen to be swept away. They vanish as a scroll. Compare descriptions of the same scene in Revelation 6:12-17; Revelation 20:11-15; Matthew 25:31-46. 

With a great noise—The Greek word ροιζηδον expresses the whiz or friction of the air or other substance, as by a bird’s wing or other sudden motion. It seems intended to describe the sound effected by a most violent collision of the atmospheric forces, or perhaps of the rushing earth and the air. 

The elements—Of which the material earth is composed. We have no reason to suppose that the solar system will be involved in the dissolution of our earth. 

Melt with fervent heat—Greek, the elements about-being-burned will be fused. The particles composing the material earth will be separated by the heat, and be ready for reconstruction into new and more perfect forms. 

Earth… and… works… therein—As an effect of the divided elements the surface-earth, and all its contents, are consumed and forever disappear. The theatre of human history goes down into non-existence. In the matter of consumption of the earth by physical fire, St. Paul and St. Peter agree; but John is silent. The “lake of fire” of St. John does not seem to belong to the same category, but is analogous to Gehenna, the figurative image of divine wrath exerted in penalty.

The expectation of the destruction of the world by a diluvium ignis— deluge of fire—analogous to the diluvium aquae—deluge of water—was a traditional idea among the ancients, both poets and philosophers, especially the Stoics. We give passages from Wetstein. The philosopher Seneca says: “At that time the foam of the sea, released from laws, was borne on without restraint. By what cause, do you inquire? By the same cause by which the conflagration will take place when to God it seems good to establish a better order of things, and to close the old. Water and fire rule terrene things: from the former comes origination; from the latter, destruction.”

Cicero says: “Our philosophers suppose that at last the whole world will take fire, when, the moisture being consumed, neither the earth can be nourished nor the air circulate, so that nothing will be left but fire; from which, again, under the animating power of God, a renovation of the earth will take place, and the same fair order will be reproduced.”

Eusebius says: “It is the opinion of the Stoic philosophers, that all substance should go into fire, as a seed, and from it again should spring the same organization as before.”

Lenormant, the eminent French archaeologist and historian, (Contemporary Review, Nov. 1879,) says: “The result, then, of this long review authorizes us to affirm the story of the deluge to be a universal tradition among all the branches of the human race, with one exception, however, of the black. Now a recollection thus precise and concordant cannot be a myth voluntarily invented. No religious or cosmogonic myth presents this character of universality. It must arise from the reminiscence of a real and terrible event, so powerfully impressing the imagination of the first ancestors of our race as never to have been forgotten by their descendants. This cataclysm must have occurred near the first cradle of mankind, and before the dispersion of the families from which the principal races were to spring.”



Verse 11 

11. Two verses our apostle now interposes to warn his readers of the personal holiness they ought to maintain in view of so great a destruction. 

Conversation—Conduct.



Verse 12 

12. Looking for—Maintaining expectation of; unlike the scoffers, who denied and forgot. 

Hasting unto—Intensely earnest in regard to. 
Heavens—The atmospheric elements. 

Dissolved—Decomposed. 

Elements—Material constituents. 

Melt—By calorical separation of particles.



Verse 13 

13. Nevertheless—Our hopes do not, like the scoffers’, go down with the old earth; our faith looks for the new. 

According to his promise—God’s one great promise of eternal life and glory for the elect in Christ. All the prophecies of the Old Testament presuppose it; and the New Testament is one great expression of it. The phraseology, only, of Isaiah 65:17, is used here to describe a greater renewal than Isaiah was enabled explicitly to express. 

New heavens and a new earth—Compare notes on Revelation 21:1. The language of St. John would seem to imply that the new is not to be made out of the substance of the old, but that it is to be wholly a new sphere. And the phraseology of Peter might naturally be construed in the same way. We might then suppose (according to our note on 1 Thessalonians 4:17) that the new heavens and earth were the sphere formed of a portion of the departed energies of the old universe crystallized into a new and glorious world. And the second advent may take place when the renewed sphere corresponding to our earth is, by such final crystallization, completed. Yet, on the other hand, the old traditions generally held that the new would be simply a transformation of the old, and such might seem the natural, but not necessary, impression derived from Paul’s language, Romans 8:18-23, where see note. A renovation of the same substance may be indicated by Peter’s analogy of the flood, (2 Peter 3:6,) but that seems rather adduced only as instance of a supernatural break of the ordinary course of events, and is applicable to either view.

On these points astronomy neither aids nor impedes us much. If we suppose a new sphere made from the old energies, such an event need not be supposed ever yet, in the physical history of the universe, to have been completed, at least within reach of the astronomer’s glass. New stars have been supposed to be observed to come into existence, but that supposition was probably the result of inaccurate observation. Stars have been seen apparently in conflagration; so that a burning world is no unsupposable thing. Stars have been seen for a while in apparent conflagration, and then resuming a natural appearance; so that a burned and renewed world is not, astronomically, unthinkable. To the eye of the astronomer the conflagration of a star may look accidental, like the burning of a house. But to the Omniscient eye there is no accident. Every particle of the most confused masses is not only ruled by law, but taken into the divine plan. Pope has well said,

“All nature is but art unknown to thee, 
All chance, direction which thou canst not see.”
If human art can by divine provision overlay the potter’s clay with a most beautiful enamel, surely divine art can enamel the earth, which has passed through the divine furnace, with a sublime perfection, fitting it for the dwelling-place of righteousness.



Verse 14 

14. Wherefore—In view of this presentation of the time and nature of the day of judgment. 

Found of him—Namely, at his glorious appearing.



Verses 14-18 

2. By the true interpretation of time in the prophecies of the second advent believers may be preserved from apostasy, and attain salvation, 2 Peter 3:14-18.

Whilst others wrest the apparent non-fulfilment of the immediateness of the second advent to their own apostasy, (especially as predicted in Paul’s epistles,) you, being aware of the true interpretation, will rightly understand God’s long-suffering, and may persevere unto salvation. Commentators seem not generally to have observed that Peter’s intimation of difficulties of interpretation is really limited to this one point, namely, his using terms of immediacy in regard to the possibly very distant second advent.



Verse 15 

15. Longsuffering—God’s endurance of the world’s wickedness and weakness. 

Is salvation—As of a single sinner God forbears for the sinner’s good, so of the world. 

Salvation—The gathering of saved millions into glory is the very essence of God’s patience through ages. 

As… also—In addition to my thus writing. 

Paul—A memorable mention of a brother apostle. 

According… wisdom—Whether Paul wrote clearly or obscurely, it was according to the measure of inspiration by God vouchsafed unto him. See notes on Matthew 28:1, (introductory;) Acts 27:22. 

Written unto you—Who is meant by this you? Plainly, not all Christians, but the particular body to whom Peter is writing. For this epistle written by Paul unto you is antithetical to all his epistles in next verse. Of all his epistles there was a single one written unto you. Now, Peter’s first epistle was written (1 Peter 1:1) to the Hebrew dispersion, and this second is written to the same readers, as appears by 2 Peter 3:1, of this epistle.

Song of Solomon 1:1, though addressing Christians, means the Hebrew Christians. This you, therefore, must mean the Hebrew part of the Christian Church. Paul’s one epistle unto you, therefore, must have been the Epistle to the Hebrews. And, as we have shown in our Introduction to Hebrews, Peter’s word, in 2 Peter 3:16, δυσνοητα, hard-to-be-understood, so corresponds to Hebrews 5:11, δυσερμηνευτος, hard-to-be-interpreted, as to leave little doubt of the real reference. In Hebrews such a passage as Hebrews 10:37 might easily be wrested without Peter’s rule of prophetic-time interpretation. In all his epistles we find such passages as 1 Corinthians 15:51, and 1 Thessalonians 4:15, which last is explained by Paul himself. 2 Thessalonians 2:1-5.



Verse 16 

16. These things—The second advent and its apparently near approach. 

Hard to be understood—Without due explanation as to the law of prophetic time. 

Unlearned—Ignorant of the true law. 

Unstable—Fickle in moral character, and ready at any difficulty to waver. 

Wrest—Twist, as with a windlass or hand-screw. They so put their forcible screws onto the time-words in the predictions of the judgment day as to declare them unfulfilled, and to maintain that no judgment day will ever come, and that Christianity itself is a fiction. 

Other scriptures—The same unlearned and fickle perversity will find plenty of other difficulties in scripture to wrest to their own destruction. He who wants a cavil will never fail to find one. And here it is to be noted that Paul’s epistles are ranked by Peter as scriptures, and are held by him to be authoritative scriptures for the Christian Church. Even so early as the writing of this epistle a canon of New Testament scriptures was recognised in the Church of these Hebrews, and St. Paul’s writings were included in it with the express endorsement of St. Peter. 

Destruction—The same as the perdition of 2 Peter 3:7, and these apostates are of the same class as the ungodly men of that verse.



Verse 17 

17. Know… before—The same as knowing this first, of 2 Peter 3:3; namely, the law by which the judgment-day time is to be interpreted. 

Ye also—Like the scoffers of 2 Peter 3:3.



Verse 18 

18. Grow—Instead of apostatizing. 

In grace—The opposite of the fickleness, or unstable, of 2 Peter 3:16. 

The knowledge—The opposite of unlearned of 2 Peter 3:16. 

To him be glory—That is, to Christ; an attribute never ascribed in doxology to any creature in scripture. 

Forever—Greek, ημεραν αιωνος, day of perpetuity, perpetual day; a day without end; eternity.

